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Isaiah 11:1-2 
This chapter (Isaiah 11) is connected with the preceding as part of the same general prophecy. In that, 
the prophet bad described the invasion of Sennacherib, and had given the assurance that Jerusalem 
should be safe, notwithstanding the threatened invasion. The general design of that prophecy was “to 
console the people with the assurance of their deliverance from impending calamity.” But it was a 
general principle with the Hebrew prophets, and particularly with Isaiah, when “any” event tending to 
console the people, or to excite the nation’s gratitude, occurred, to east the eye forward to that great 
future deliverance which they anticipated under the Messiah; see the Introduction, Section 7, (3.) The 
contemplation of “present” objects dies away; the mind fixes more intently on the glories of the 
Messiah’s reign; the prophetic vision ranges over the beauties of his person, and the glories of his 
kingdom, until the prophet seems to have forgotten the subject with which he commenced. This was 
perfectly natural. It was by an obvious law of association in the mind, by which the mention of 
deliverance, in any form, however humble, would suggest that great deliverance on which the eye of 
every Jew would rest. It hence follows, that wherever the prophet begins, he usually ends with a glowing 
description of the reign of the Messiah. However far from this central object of revealed religion he may 
commenee, yet there is a tendency everywhere “to it” in the prophetic writings; and the moment that, by 
any law of association, this object is suggested, or the eye catches a glimpse of it, the former object sinks 
out of view, and the person and reign of the Messiah becomes the sole theme of the prophetic 
description. This is the case here. Isaiah had commenced the prophecy with an account of the invasion 
of Sennacherib; Isaiah 10:5,... He had described the deliverance from that danger; Isaiah 10:33,34. The 
mention of this deliverance directs his thoughts to that far greater deliverance which would take place 
under the Messiah; and immediately (Isaiah 11) he commences a glowing description of his coming and 
his reign. The “language” with which he commenced the prophecy, is retained; the illustrations are 
drawn from the subject “before” under consideration; but the description pertains to the glories of the 
reign of the Messiah. The proof of this will appear in the notes at particular passages in the chapter. Its 
general design is, to console the people by the prospect of a great future deliverance under the Messiah, 
and by a prospect of the glosses of his reign. He describes, 

i. The certainty that he would come, and his character; Isaiah 11:1-5.  
ii. The peace and prosperity which would follow from his advent; Isaiah 11:6-9.  

iii. The fact that, the Gentiles would he called to partake of the privileges of his reign; Isaiah 11:10.  
iv. The restoration of the exiles to their native land under his reign; Isaiah 11:11,12.  
v. The fact, that his reign would put a period to dissensions and strifes between the contending 

nations of the Jews; Isaiah 11:13; and  
vi. The universal prevalence of his religion, and the deliverance of his people; Isaiah 11:14-16.  
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Isaiah 11:1 

And there shall come forth a rod In the previous chapter, the prophet had represented the Assyrian 
monarch and his army under the image of a dense and flourishing forest, with all its glory and grandeur. 
In opposition to this, he describes the illustrious personage who is the subject of this chapter, under the 
image of a slender twig or shoot, sprouting up from the root of a decayed and fallen tree. Between the 
Assyrian, therefore, and the person who is the subject of this chapter, there is a most striking and 
beautiful contrast. The one was at first magnificent—like a vast spreading forest—yet should soon fall 
and decay; the other was the little sprout of a decayed tree, which should yet rise, expand and flourish. 

A rod ([˜choTer)<h2415>). This word occurs in but one other place; Proverbs 14:3: ‘In the mouth of the 
foolish is a “rod” of pride.’ Here it means, evidently, a branch, a twig, a shoot, such as starts up from the 
roots of a decayed tree, and is synonymous with the word rendered “branch” ([˜tsemach)<h6780>) in 
Isaiah 4:2; see the Note on that place. 

Out of the stem ([˜migeeza‘)<h1503>). This word occurs but three times in the Old Testament; see Job 
14:8; where it is rendered “stock:” 

Though the root thereof wax old in the earth, And the stock thereof die in the ground; 

and in Isaiah 40:24: ‘Yea, their “stock” shall not take root in the earth.’ It means, therefore, the stock or 
stump of a tree that has been cut down—a stock, however, which may not be quite dead, but where it 
may send up a branch or shoot from its roots. It is beautifully applied to an ancient family that is fallen 
into decay, yet where there may be a descendant that shall rise and flourish; as a tree may fall and decay, 
but still there may be vitality in the root, and it shall send up a tender germ or sprout. 

Of Jesse The father of David. It means, that he who is here spoken of should be of the family of Jesse, or 
David. Though Jesse had died, and though the ancient family of David would fall into decay, yet there 
would arise from that family an illustrious descendant. The beauty of this description is apparent, if we 
bear in recollection that, when the Messiah was born, the ancient and much honored family of David had 
fallen into decay; that the mother of Jesus, though pertaining to that family, was poor, obscure, and 
unknown; and that, to all appearance, the glory of the family had departed. Yet from that, as from a 
long-decayed root in the ground, he should spring who would restore the family to more than its ancient 
glory, and shed additional luster on the honored name of Jesse. 

And a branch ([˜neetser)<h5342>). A twig, branch, or shoot; a slip, scion, or young sucker of a tree, that 
is selected for transplanting, and that requires to be watched with special care. The word occurs but four 
times; Isaiah 60:21: ‘They shall inherit the land forever, THE BRANCH of my planting;’ Isaiah 14:19: 
‘But thou art cast out of thy grave as an abominable branch;’ Daniel 11:7. The word rendered BRANCH 
in Jeremiah 23:5; 33:15, is a different word in the original ([˜tsemach)<h6780>), though meaning 
substantially the same thing. The word “branch” is also used by our translators, in rendering several 
other Hebrew words; “see” Taylor’s “Concordance.” Here the word is synonymous with that which is 
rendered “rod” in the previous part of the verse—a shoot, or twig, from the root of a decayed tree. 
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Out of his roots As a shoot starts up from the roots of a decayed tree. The Septuagint renders this, ‘And 
a flower (anqov <G438>) shall arise from the root.’ The Chaldee, ‘And a king shall proceed from the 
sons of Jesse, and the Messiah from his sons’ sons shall arise;’ showing conclusively that the ancient 
Jews referred this to the Messiah. 

That this verse, and the subsequent parts of the chapter, refer to the Messiah, may be argued from the 
following considerations: 

(1) The fact that it is expressly applied to him in the New Testament. Thus Paul, in Romans 15:12, 
quotes the tenth verse of this chapter as expressly applicable to the times of the Messiah. 

(2) The Chaldee Paraphrase shows, that this was the sense which the ancient Jews put upon the passage. 
That paraphrase is of authority, only to show that this was the sense which appeared to be the true one 
by the ancient interpreters. 

(3) The description in the chapter is not applicable to any other personage than the Messiah. Grotius 
supposes that the passage refers to Hezekiah; though, ‘in a more sublime sense,’ to the Messiah. Others 
have referred it to Zerubbabel. But none of the things here related apply to either, except the fact that 
they had a descent from the family of Jesse; for neither of those families had fallen into the decay which 
the prophet here describes. 

(4) The peace, prosperity, harmony and order, referred to in the subsequent portions of the chapter, are 
not descriptive of any portion of the reign of Hezekiah. 

(5) The terms and dcscriptions here accord with other portions of the Scriptures, as applicable to the 
Messiah. Thus Jeremiah (Jeremiah 23:5; 33:15) describes the Messiah under the similitude of a “branch, 
a germ or shoot—using, indeed, a different Hebrew word, but retaining the same idea and image; 
compare Zechariah 3:8. It accords also with the description by Isaiah of the same personage in Isaiah 
4:2; see the note on the place. 

(6) I may add, that nearly all commentators have referred this to the Messiah; and, perhaps, it would not 
be possible to find greater unanimity in regard to the interpretation of any passage of Scripture than on 
this. 
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Isaiah 11:2 

And the Spirit of the LORD The Spirit of Yahweh. Chaldee, ‘And there shall rest upon him the spirit of 
prophecy from before Yahweh.’ In the previous verse, the prophet had announced his origin and his 
birth. In this, he proceeds to describe his extraordinary endowments, as eminently holy, pure, and wise. 
There can be no doubt that reference is here had to the Holy Spirit, the third person of the sacred Trinity, 
as descending upon him in the fullness of his influences, and producing in him perfect wisdom, 
knowledge, and the fear of the Lord. The Spirit of Yahweh shall rest upon him—a Spirit producing 
wisdom, understanding, counsel, might, etc. All these are lit the Scriptures traced to the agency of the 
Holy Spirit; see 1 Corinthians 12:8-11. The meaning here is, that the Messiah should be endowed with 
these eminent prophetic gifts and qualifications for his ministry by the agency of the Holy Spirit. It was 
by that Spirit that the prophets had been inspired (see 2 Peter 1:21; 2 Timothy 3:16); and as the Messiah 
was to be a prophet (Deuteronomy 18:15,18), there was a fitness that he should be endowed in the same 
manner. If it be asked how one, who was divine in his own nature, could be thus endowed by the aid of 
the Spirit, the answer is, that he was also to be a man descended from the honored line of David, and that 
as a man he might be furnished for his work by the agency of the Holy Spirit. His human nature was 
kept pure; his mind was made eminently wise; his heart always retained the fear and love of God, and 
there is no absurdity in supposing that these extraordinary endowments were to be traced to God. That 
he was thus under the influence of the Holy Spirit, is abundantly taught in the New Testament. Thus, in 
Matthew 3:16, the Holy Spirit is represented as descending on him at his baptism, In John 3:34, it is 
said, ‘For he whom God hath sent speaketh the words of God, for God giveth not the Spirit by measure 
unto him;’ compare Colossians 1:19. 
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Shall rest upon him That is, shall descend on him, and remain with him. It shall not merely come upon 
him, but shall attend him permanently; compare Numbers 11:25,26. 

The spirit of wisdom The spirit producing wisdom, or making him wise. Wisdom consists in the choice 
of the best means to secure the best ends. This attribute is often given to the Messiah in the New 
Testament, and was always evinced by him; compare 1 Corinthians 1:30; Ephesians 1:17; Col 2:3: ‘In 
whom are hid all the treasures of wisdom and knowledge.’ 

And understanding The difference between the words here rendered wisdom and understanding is, that 
the former denotes wisdom properly; and the latter, that judgment resulting from wisdom, by which we 
distinguish things, or decide on their character. 

The spirit of counsel That by which be shall be qualified to “give” counsel or advice; the qualification of 
a public instructor and guide; see the note at Isaiah 9:6. 

And might Strength, vigor, energy; that strength of heart and purpose which will enable a man to meet 
difficulties, to encounter dangers, to be bold, open, and fearless in the discharge of his duties. It is not 
necessary to remark, that this characteristic was found in an eminent degree in the Lord Jesus Christ. 

Of knowledge That is, the knowledge of the attributes and plans of Yahweh; compare Matthew 11:27: 
‘Neither knoweth any man the Father save the Son.’ John 1:18: ‘No man hath seen God at I any time; 
the only begotten Son, which is in the bosom of the Father, he hath declared him;’ 1 John 5:20. 

And of the fear of the LORD The fear of Yahweh is often used to denote piety in general, as consisting in 
a reverence for the divine commands, and a dread of offending him; “that is,” a desire to please him, 
which is piety; compare Job 28:28; Psalm 19:9; 111:10; Proverbs 1:7; 3:13; 15:33; 19:23. That this 
characteristic was found eminently in the Lord Jesus, it is not necessary to attempt to prove. 

 
Barnes' Notes on the Old Testament. 
 


